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Abstract Research Article
The unity of the Islamic world is a concept emphasized in the Quran and
by Muslim scholars, including Imam Khomeini (r.a.). This study examines
the necessity, factors, effects, and obstacles of unity from the perspective
of the Quran and the views of Imam Khomeini. Conducted through a
library-based method with a descriptive-analytical approach, the research
findings indicate that unity is an indispensable necessity for the
advancement, reform, and security of the Islamic society. Imam Khomeini
considers it the most critical issue for Islamic governments. Shared
principles and branches of religion, faith-based brotherhood, and the
improvement of relations among Muslims are among the factors that foster
unity. Conversely, pessimism and excommunication (fakfir), friendship
with the enemies of Islam, and hostility toward Muslims are among the
obstacles to unity. The effects of unity include leadership and prosperity,
the achievement of goals, and the defeat of enemies. Ultimately, the unity
of the Islamic world is an essential prerequisite for attaining the lofty
objectives of the Islamic society. Imam Khomeini, by proposing practical
strategies, strongly emphasizes the realization of this goal.

Keywords: Imam Khomeini, Unity, Islamic world, Quranic exegetes,
Unity of the Islamic world.
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Introduction
Faith-based brotherhood and the necessity of reform among believers are
emphasized in the Quran. Exegetes, in their exegeses of related verses,
have discussed the necessity, pathways to its realization, and the
prevention of obstacles that hinder its achievement. Prominent figures
from both the Shia and Sunni traditions in the contemporary era, such as
Ayatullah Borgjirdi, ‘Allamah Sharafuddin, and Shaykh Shaltit, have
shown significant dedication to the unity of the Islamic world. Imam
Khomeini, the leader of the Islamic Revolution, stands as one of the most
influential contemporary leaders advocating unity and reform. Like Sayyid
Jamal al-Din Asadabadi, the founder of the reformist and unity-seeking
movement, he is considered one of the foremost proponents of Islamic
solidarity. The thoughts of this great divine figure, grounded in the Quran
and sunna, have provided fundamental and practical strategies for
achieving Islamic unity.

Islamic unity has been a long-standing aspiration of free-minded
Muslims worldwide. The Holy Qur'an, which constitutes the foundation of
Islam, refers to the Islamic nation as a single, unified community:
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“Indeed this community of yours is one community, and | am your
Lord. So worship Me” (Quran 21:92)

This verse underscores that collective unity and coherence represent the
most critical issue for the Islamic ummah. Religious teachings, along with
the tangible benefits and outcomes of Islamic unity, clearly highlight its
necessity for all. Striving for the practical realization of unity and avoiding
its obstacles is both an evident and undeniable duty. However, due to
existing differences, questions arise regarding the foundation and axis of
unity, as well as the means for its realization. Intellectual elites within the
Islamic world have proposed various strategies for achieving unity.
Among these distinguished scholars, Imam Khomeini made extensive
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efforts to promote Islamic unity. This study aims to examine the necessity
and factors of unity by drawing upon the perspectives of Quranic exegetes
and the views of Imam Khomeini.

Literature Review

Three relevant studies in this field are as follows:

1. Karami Zadeh, M., Heydari, A., & Ghiyoum Zadeh, M. (2018).
The Obligation of Unity and the Prohibition of Division in the
Islamic World from the Perspective of Imam Khomeini (RA) and
the Supreme Leader Ayatollah Seyyed Ali Khamenei. Islamic
Awakening Studies, 14 (Autumn & Winter), 127-151.

2. Lakzaei, R. (2017). An Introduction to the Necessity of Unity and
Convergence in the Islamic World with Emphasis on the Thought
of Imam Khomeini (RA). Religious and Intellectual Trends in the
International Arena, 17 (Autumn), 87-112.

3. Azin, E., Ghaedi, M., & Golshani, A. (2014). The Unity of the
Islamic World from the Perspective of Imam Khomeini (RA).
Political Studies, 23 (Spring), 187-210.

These articles primarily focus on various dimensions of Islamic unity from
the perspective of Imam Khomeini. Karami Zadeh et al. (2018) discuss the
obligation of unity and the prohibition of division from the viewpoints of
Imam Khomeini (r.a.) and the Supreme Leader. Lakzaei (2017) explores
the necessity of unity and convergence in the Islamic world, emphasizing
Imam Khomeini’s thoughts. Azin et al. (2014) analyze the unity of the
Islamic world based on Imam Khomeini’s perspectives.

While previous studies have largely concentrated on specific aspects of
Islamic unity, this research offers a comprehensive analysis of the
necessity, factors, effects, and obstacles of unity based on the Quran and
the views of Imam Khomeini. Additionally, this study incorporates the
perspectives of Quranic exegetes, introducing a novel exegetical approach
to the discussion of Islamic unity.

2. Conceptual Analysis of Unity
2.1. Lexical Meaning of Unity
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The term wahdat (unity) lexically signifies oneness and singularity
(Farahidi 1993, 1:142), becoming one (Turayhi 1987, 6:50), uniformity,
revolving around a central axis, brotherhood, union, composition, and
agreement (Dihkhuda 1994, 14:20453).

2.2. Terminological Definition of Unity

In terminological usage, unity refers to a long-term and goal-oriented
planning process that originates from shared ideas and values. Unlike
tactics, which are short-term and temporary strategies for resolving
immediate issues, unity embodies a strategic and enduring approach (Irani
2009, 71).

Enlightened Islamic scholars assert that Islamic unity does not imply

the homogenization of religious sects. Rather, they believe that Islamic
unity is based on commonalities among Islamic schools of thought.
Furthermore, they define Islamic unity as forming a united front against
common adversaries. The numerous shared principles among Muslims can
serve as a solid foundation for unity, generating immense strength and
hope (Muthhart 2010, First Article, Al-Ghadir and Islamic Unity, pp. 2—
6).
3. The Importance of Islamic Unity from the Perspective of the Quran
The role of unity as the most effective civilization-building element in
advancing the goals of human societies is evident. By fostering cohesion
among social classes and utilizing available resources, latent potentials are
transformed into tangible achievements, reflecting the efficient use of
resources (see Hamidi 2022, 132).

The Quran frequently emphasizes unity, as illustrated in Sirat Al
‘Imran (3:103): “Hold fast, all together, to Allah’s cord, and do not be
divided [into sects]. And remember Allah’s blessing upon you when you
were enemies, then He brought your hearts together, so you became
brothers with His blessing. And you were on the brink of a pit of Fire,
whereat He saved you from it. Thus does Allah clarify His signs for you so
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that you may be guided”* (Quran 3:103). Furthermore, to highlight its
significance, the verse compares the state of Muslims before and after
Islam: “And remember Allah’s blessing upon you when you were enemies,
then He brought your hearts together, so you became brothers with His
blessing” (Quran 3:103).The repetition of unity as a divine blessing in a
single verse underscores its crucial importance.

The reminder of the blessing of unity and solidarity aligns with the
general approach of the Noble Quran, which seeks to establish the rationale
and foundation of its commands, rather than calling for blind imitation
(Tabataba’t 1991, 3:603). Therefore, this divine gift should not be lost in
vain. The bitter days of division and conflict, as well as the sweet times of
unity, love, and success, must be remembered to truly appreciate this
divine blessing (Javadi Amuli 2011, 15:229).

Shaykh TusT interprets the “Allah’s cord” (habl Allah) as the religion
of God, i.e., Islam (Tus1 2011, 2:545), a view similarly echoed by Tabarst
(Tabarst 1993, 2:805). Others interpret it as Islam or the Quran (Haqqt
Bariisawi, n.d., 2:73). Suytti, citing various narrations, considers it to refer
to the Qur’an, the Muslim community (jama ‘ah), and the Ahl al-Bayt (a),
referencing the Hadith al-Thagalayn to support this claim (Suyati 1983,
2:60). Similarly, Aliist references adherence to the Quran and Thagalayn,
alongside obedience and community (Aliist 1907, 2:235).

Some scholars reconcile these differing interpretations by defining the
“Allah’s cord” as a covenant, the Quran, the faith, obedience, sincerity in
repentance, unity, sincerity in monotheism, or Islam (Abu Hayyan
Andalust 1999, 3:286). Others have identified it with the family of the
Prophet (s) (‘Ariist Huwayzi 1994, 1:377), emphasizing that people are
commanded to adhere to them, in line with the message of Hadith al-
Thagalayn (Balaght 1999, 1:323). Additionally, some scholars interpret it
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as referring to monotheism (tawhid) and divine guardianship (wilayah)
(Qummi 1987, 1:108; Bahrani 1995, 1:668).

The late Imam Khomeini also defined habl Allah as the Quran and the
Messenger of Allah (s) (Khomeini 1999, 10:533-534; Ayazi 2005, 2:475).
However, these various interpretations can be reconciled, as the term
“Allah’s cord” encompasses all means of connection to the Divine—
whether Islam, the Qur’an, the Prophet (s), or his household. All of these
fall within the broader concept of “connection to God” (Makarim Shirazi
2000, 3:42). Holding onto these sources fosters greater harmony and
solidarity among Muslims.

4. Imam Khomeini’s Perspective on Unity

Imam Khomeini (r.a.) regarded unity as essential for the victory of
Muslims and the survival of Islam. He conceptualized unity in three
dimensions: national, Islamic, and international. According to him, the
outcomes of unity include triumph, the destruction of enemies, and the
advancement of Muslim societies (Jamshidi & Muhammadi 2010, 59).

Furthermore, Imam Khomeini viewed Islamic unity as a historical
necessity and a crucial factor in the formation of religious communities.
He considered unity imperative, based on shared beliefs, a common
identity, and mutual adversaries (Nava’t 2007, 10). Overall, he firmly
believed that unity was the only path to overcoming division and achieving
Islamic dignity and grandeur. He emphasized dialogue, mutual
understanding, reconciliation, shared sentiments, and a collective belief in
a common destiny as essential elements for realizing Islamic unity
(Khomeini 1989, 5:32).

In defining the concept of unity, Imam Khomeini referred to the Quranic
verse:

“Hold fast, all together, to Allah’s cord, and do not be divided [into
sects] ™ (Quran 3:103). He interpreted unity as gathering together and
remaining united around a singular cause (Khomeini 1999, 9:131).

®. The exegetes also believe that the purpose of the verse (Siirat al-Hujurat,
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5. The Necessity of Unity from the Perspective of Imam Khomeini
(ra)

5.1. Brotherhood Among Muslims

The Holy Quran introduces believers as religious brothers and instructs
them to make peace among themselves and remain mindful of God so that
they may receive His mercy: “The faithful are indeed brothers. Therefore
make peace between your brothers and be wary of Allah, so that you may
receive [His] mercy” ® (Quran 49:10).

Imam Khomeini emphasized the significance of Islamic unity, stating
that believers must recognize that they are brothers by divine decree and
are obligated to treat one another as such. He asserted that if the nearly one
billion Muslims acted as true brothers, no harm could befall them, and no

10) (&g 35 aKia) a1 198515%aK5551 it 195ld 85| (yghéll 31): “The faithful are indeed
brothers. Therefore make peace between your brothers and be wary of
Allah, so that you may receive [His] mercy” (Quran 49:10) is to indicate
that believers are brothers in religion and it is obligatory for them to assist
one another. (see Tusi 2011, 9:521; Sabzivari Najafi 1998, 1:521). This is
because they are attributed to one common origin, which is faith, the
source of eternal life. This serves as the reason for the command to
reconcile, which is why the verse uses “fa” (therefore) to instruct
reconciliation between them (see Qummi Mashhadt 1989, 12:333;
Baydaw1 1986, 5:136). This brotherhood, both human and religious, makes
reconciliation obligatory (Mughniyyah 1989, 1:686).

From the perspective that the people of faith and followers of the Quran
are religious brothers under the banner of Islam, to maintain the order of
society, it is necessary to resolve concerns and discord between two
brothers and make every effort in this regard... If there is a dispute and
discord between two groups, Muslims should strive to reconcile them,
considering them as brothers in faith and belief, and ensuring they benefit
from social welfare, and negligence in this matter is never acceptable
(Husayni Hamidant 1983, 15:391).
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global superpower would dare to oppress them (Khomeini 1999, 13:133-
134).

Furthermore, Imam Khomeini warned that enemies, through various
labels and misleading propaganda, strive to create division among
Muslims. He cautioned that the ultimate consequence of such division is
the domination of foreign powers over Muslims and a regression to the
oppressive conditions of the past, which have caused suffering for all
(Khomeini 1999, 13:153; Ayazi 2005, 5:199-201).

5.1.1. Faith-Based Brotherhood

The verse “The faithful are indeed brothers” (Quran 49:10) is one of the
fundamental and deeply rooted slogans of Islam, highlighting the fraternal
bond between believers. Unlike other cultures that emphasize national or
companion-based relationships, Islam deliberately employs the term
brotherhood to express the profound spiritual and religious connection
among Muslims. This relationship stems from an individual’s bond with
their faith, and the stronger this faith, the deeper the brotherhood among
believers (Mudarrist 1998, 13:403; Makarim Shirazi 2000, 22:172).

The Quran attributes brotherhood to faith because faith resides in the
heart and influences all aspects of human life. This brotherhood is not
realized merely through professing faith but is actualized through the
implementation of religious teachings, which remove material barriers.
The Quran emphasizes that peace should be established among religious
brothers, and obstacles to communication must be eliminated to ensure the
continuity of the community of believers (Mudarrist 1986, 13:404).

To regulate interactions among believers, Islam has established
numerous laws. However, if these laws are not properly understood and
implemented, they lose their effectiveness. Beyond legal adherence,
believers must cultivate ethical values and practical commitments to
realize true reform and fraternity. The Quran further emphasizes that
divine mercy and blessings are bestowed upon those who perform good
deeds and uphold the rights of their religious brothers (Mudarrisi 1998,
13:405).
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During the Hajj pilgrimage, Muslims from across the globe come

together, and this unity and solidarity become palpably evident. Islam
considers all Muslims as one family, addressing them as brothers and
sisters—not only in words but also in practical obligations and mutual
responsibilities (Makarim Shirazi 2000, 22:172).
Imam Ja'far al-Sadiq (a) stated: “A believer is the brother of another
believer; they are like one body—when one part suffers, the rest feels the
pain. Their souls originate from a single essence, and the connection of a
believer’s soul to God is stronger than the sun’s connection to its rays”’
(Kulayni 1986, 2:166; Majlisi 1980, 74:268).

These hadiths highlight that faith is not merely an individual connection
between a believer and God but also an interdependent social bond among
believers. The Quran explicitly states: “The faithful are indeed brothers”
(Quran 49:10) using an exclusivity structure (innama) to indicate that true
brotherhood exists only within the realm of faith.

This faith-based brotherhood is a legal and spiritual reality, realized
through the motivation of faith itself. It commands believers to act in a
manner that fosters unity within the Muslim community. This bond differs
from other forms of kinship—whether biological, national, regional, or
political—since those relationships do not necessarily require love and
unity, whereas faith-based brotherhood does. Imam Ja‘far al-Sadiq’s (a)
interpretation of this brotherhood emphasizes its profound and inseparable
nature.

This fraternity necessitates mutual support in all aspects of life without
conflict. If two groups of believers engage in hostility, others must
intervene to restore peace, even if it requires force against the oppressor
until they submit to divine justice. Such intervention is not akin to wars
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between believers and non-believers, which have distinct legal and ethical
conditions (Sadiqi Tihrani 1986, 27:239).

Any attempt to create division among believers contradicts faith itself.
This includes distortions regarding the Shia, such as claims that they
associate partners with God or have abandoned the Quran. These false
accusations were propagated by colonialists, exploiting the ignorance of
some individuals to sow discord among believers. Such propaganda has
been reinforced through media campaigns that classify some sects as “true
Muslims” while labeling others as ‘“non-Muslims.” Consequently,
different factions excommunicate one another.

It is imperative to actively promote unity and ensure that differences in
jurisprudential interpretations do not lead to hostility. Any action that fuels
division is a grave sin, leading one toward destruction, as it ignites enmity
among religious brethren. The Quran states: “Say, O People of the Book!
Come to a word common between us and you: that we will worship no one
but Allah, and that we will not ascribe any partner to Him, and that we
will not take each other as lords besides Allah. But if they turn away, say,
Be witnesses that we are Muslims” 8 (Quran 3:64). Thus, Muslims must
actively call one another to unity and work to establish peace among their
religious brothers. The Quranic verse, “The faithful are indeed brothers”
(Quran 49:10) is expressed with exclusivity to emphasize that faith must
necessarily manifest in fraternity. A faith that does not lead to unity is
incomplete. This verse indicates that brotherhood exists exclusively
among believers and not between believers and disbelievers, for Islam acts
as the unifying bond among its adherents.

Reconciliation is obligatory only when brotherhood within Islam is at
stake—not between believers and non-believers. However, if a non-
Muslim is a dhimmi (a protected non-Muslim citizen) or has been granted
security by Muslims, then it is equally obligatory to protect them from
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oppression, just as it is mandatory to aid fellow Muslims (Zuhayl1 1997,
26:240).

Numerous hadiths emphasize the importance of respecting the rights of
fellow believers. For example, Imam Ali (a) narrated from the Prophet (s)
that a Muslim has thirty rights upon another Muslim, including forgiving
faults, concealing shortcomings, accepting apologies, offering sincere
advice, maintaining friendship, fulfilling obligations, visiting in sickness,
attending funerals, responding to invitations, supporting in times of need,
safeguarding dignity, alleviating hardships, preventing misguidance,
loving their friends, and preferring good while disapproving of evil for
them® (Majlist 1980, 71:236). This bond transcends material connections,
encompassing deeper spiritual realities (Mudarrisi1998, 13:402).

5.1.2. Religious Brotherhood as a Fundamental Principle in the
Islamic Society

In Sirat al-Hujurat, verse 10, the Quran states: “The faithful are indeed
brothers. Therefore make peace between your brothers and be wary of
Allah, so that you may receive [His] mercy” ¥ (Quran 49:10). The
brotherhood referenced in this verse signifies religious and spiritual
fraternity (wil@yah) (Tha‘labi Nayshaburi 2001, 9:79; Baghawil999,
4:359; Baghdadr 1994, 4:179). This brotherhood establishes that love,
harmony, cooperation, and unity are the fundamental principles of the
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Islamic society, whereas discord and conflict are exceptions that must be

swiftly rectified.

To uphold this principle, it may at times be necessary to fight against
rebellious factions to restore them to the collective ranks of the believers.
In the system of the Muslim ummah, the primary rule is that the entire
world should be a single, united nation. Whenever an Imam has been
rightfully pledged allegiance to, waging war against a second claimant
becomes obligatory, as such a claimant is deemed an oppressor. Imam Ali
(a) adhered to this principle in his battles against insurgents at the Battles
of Jamal and Siffin, with the support of the prominent companions.
Implementing this principle ensures that the Quranic command remains
applicable under all circumstances (Sayyid Qutb 1991, 6:3343).

5.1.3. The Broad Attribution of Brotherhood to Believers and Its
Implications

The verse “The faithful are indeed brothers” (Quran 49:10) serves as a
continuation (isti 'naf) of the previous command to promote reconciliation.
The broad application of the term brotherhood for believers is a form of
emphatic metaphor, signifying that all believers originate from the same
foundational source: faith, which grants them eternal life.

This term may also be considered a metaphor (isti ‘arah), where the
shared nature of faith is likened to a biological kinship, as both serve as
foundational elements of survival—biological reproduction is the source
of physical life, while faith ensures eternal existence in paradise.
Furthermore, the conjunction (fa’) in the phrase, “Therefore make peace
between your brothers” (Quran 49:10) indicates that religious
brotherhood naturally leads to reconciliation. The use of the explicit noun
instead of a pronoun in this verse emphasizes the obligation of
reconciliation and serves to encourage and stress its necessity (Alais 1907,
13:303).

5.1.4. The Exclusive Nature of Brotherhood Among Believers
‘Allamah Tabataba’1 argues that in the verse “The faithful are indeed
brothers” (Quran 49:10), God likens the relationship among believers to
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brotherhood as a prelude to the command of reconciliation. This ruling
indicates that when two factions of believers engage in conflict, the
existence of their brotherhood mandates the establishment of peace
between them. Moreover, those who serve as peacemakers must uphold
this duty as they are also bound by the same brotherhood, ensuring that
both factions receive the blessing of reconciliation (Tabataba’t 1991,
18:470).

5.1.5. The Fear of Enemies in the Presence of Brotherhood

The Quran, in Sirat al-Hujurat, verse 10, calls upon believers to embrace
brotherhood. Imam Khomeini, referencing this verse, states that one of the
great objectives of divine laws and prophets is the unification of words
(tawhid al-kalimah) and the unification of beliefs. While this unity is an
independent goal, it also serves as a means for achieving grand purposes
and plays a crucial role in establishing an ideal society (madinat al-
fadilah).

This lofty goal can only be realized through unity of souls, harmony of
aspirations, mutual affection, and genuine internal and external sincerity.
If such love and fraternity emerge within a particular community or sect,
they will inevitably dominate other communities and nations that do not
share their path. The Prophet (s) implemented the bond of brotherhood
among Muslims, and based on the explicit Quranic decree— “The faithful
are indeed brothers” (Quran 49:10)—this fraternity was established
among all Muslims.

Imam  Ja‘far al-Sadiq (a) advised his  companions:
“Fear Allah, behave well toward one another as brothers, love one another,
help one another for the sake of God, stay connected, visit one another,
and discuss our cause, keeping it alive”'! (Kulayni 1996, 2:175).

Imam Khomeini strongly believed that Muslims are commanded to
engage in kindness, affection, and benevolence toward one another. These
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religious teachings foster love and unity among Muslims. Conversely,
anything that leads to division and discord is in opposition to Islamic
principles (Khomeini 1992, pp. 309-311; Ayazi 2005, 5:204-206).
Moreover, Imam Khomeini asserted that all Muslims are brothers. This
teaching is firmly rooted in the Quran, which declares, “The faithful are
indeed brothers” (Quran 49:10). Those who obstruct Muslim unity do so
out of fear of losing their own interests. They recognize that the realization
of Islam benefits all Muslims, leading to societal prosperity and preparing
them for the hereafter (Khomeini 1999, 10:249; Ayazi 2005, 5:201).
6. Reconciliation Among Believers
Stirat al-Hujurat, verse 10, calls upon believers to establish reconciliation
among their fellow believers, and various narrations highlight the great
reward for peacemakers. In his will to Imam Hasan (a) and Imam Husayn
(a), Imam Ali (a) narrated from the Prophet (s): “Reconciliation between
two individuals is better than a year of prayer and fasting”? (Majlis1 1980,
72:24). Imam Ja‘far al-Sadiq (a) also said: “The charity that God loves
most is reconciliation among people when corruption spreads and bringing
them closer when they become distant”*3 (‘AriisT Huwayzi 1994, 5:88).
Reconciliation among believers is not limited to the battlefield but
extends to all aspects of life. Muslims must avoid divisions that weaken
their collective strength in the face of disbelievers, as this contradicts
God’s command: “Prepare against them whatever you can of [military]
power and war-horses, awing thereby the enemy of Allah, and your enemy,
and others besides them, whom you do not know, but Allah knows them.
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And whatever you spend in the way of Allah will be repaid to you in full,
and you will not be wronged"** (Quran 8:60).

Reconciliation must be built upon the pillars of justice, equity, faith,
and piety, rather than personal desires or political ambitions that contradict
divine law. It is essential in doctrinal, economic, and political matters, as
well as in individual and social aspects that have become corrupted.
Believers must live in peace with one another and form a unified front
against their enemies (Sadiqi Tihrani 1986, 27:241). An example of the
necessity of reconciliation is the division created by colonialists regarding
the sacred House of God. Allah states: “And [mention] when We made the
House a place of return for the people and [a place of] security”* (Quran
2:125). Religious scholars must invite those who have gone astray back to
faith through wisdom and good counsel, rather than insults and violence
(Sadiqt Tihrani 1986, 27:242).

The Quranic verse, “If two groups of the faithful fight one another,
make peace between them”® (Quran 49:9) indicates that war among
Muslims should never occur, but if it does, those in authority must work
towards reconciliation. This can be achieved by calling the disputants back
to the Quran, advising them, and providing guidance (Zuhayli 1997,
26:238-242). To complete His guidance, Allah commands believers to
embrace religious brotherhood and adhere to piety. Reconciliation must be
based on truth and justice, without bias towards any party, as believers are
brothers and Islam upholds equality among all (Zuhaylt 1997, 26:240).

7. The Necessity of Preventing Division and Establishing Unity
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The Quran states: “And obey Allah and His Messenger, and do not dispute,
lest you lose courage and your strength depart; and be patient. Indeed,

Allah is with the patient " (Quran 8:46).

Imam Khomeini interprets this verse as emphasizing that one of the
most critical political messages of the Quran is the call for unity and the
prohibition of division. He asserts that avoiding disputes among Muslims
and their leaders is a key principle; if followed, it would resolve the
problems of the Muslim community, whereas ignoring it leads to weakness
and eventual destruction. He further stresses the need to examine whether
Islamic governments have adhered to this vital principle (Khomeini 1999,
16:34; Ayazi 2005, 3:491).

Key points derived from this verse include:

1. Internal conflicts lead to weakness and loss of external credibility:
“lest you lose courage and your strength depart” (Quran 8:46).
Throughout history, Muslims have suffered many defeats due to
failing to adhere to this command.

2. Persistence in obedience and unity is necessary, requiring patience
and tolerance: “and be patient” (Quran 8:46).

3. Belief that Allah is with the patient fosters resilience: “Indeed,
Allah is with the patient” (Quran 8:46).

4. Divine assistance and victory are granted to those who remain
patient: “Indeed, Allah is with the patient” (Quran 8:46) (Qara’ati
2004, 4:336).

8. Unity as the Most Important Issue for Islamic Governments

Another Quranic verse emphasizes adherence to divine unity: “Hold fast,
all together, to Allah’s cord, and do not be divided [into sects]. And
remember Allah’s blessing upon you when you were enemies, then He
brought your hearts together, so you became brothers with His blessing.
And you were on the brink of a pit of Fire, whereat He saved you from it.
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Thus does Allah clarify His signs for you so that you may be guided '8
(Quran 3:103).

Imam Khomeini, explaining this verse, states that many of the problems
in the Muslim world stem from internal disputes among Islamic
governments. If they fulfill their responsibilities and unite, these
challenges can be overcome. Unfortunately, foreign interference has
prevented unity among Islamic nations. He asserts that if Muslims adhere
to Islamic teachings—one of the most significant being adherence to Habl
Allah (Allah’s cord) and unity—their issues will be resolved (Khomeini
1999, 8:307-308; Ayazi 2005, 2:481).

One of Imam Khomeini’s students extracted the following points from this
Verse:

1. The necessity of unity among believers and the avoidance of

division.

2. Division and enmity within society lead to its downfall.

3. Brotherhood among Muslims under Islam is a reason for adhering

to Habl Allah (The Center for Culture and Quranic Knowledge,
2000, 2:560-562).

Additional insights from this verse include:

4. Unity and avoiding division are divine obligations: “Hold fast, all
together, to Allah’s cord” (Quran 3:103).

5. The axis of unity must be religion, not race, language, or nationality:
“Habl Allah” (Allah’s cord).

6. Do not forget the blessings and contributions of Islam: “when you
were enemies, then He brought your hearts together” (Quran 3:103).

7. Unity is a cause of brotherhood: “so you became brothers with His
blessing” (Quran 3:103).

8. Unity is a great divine blessing: “so you became brothers with His
blessing” (Quran 3:103).
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9. Division and hostility lead to destruction, likened to a pit of fire:
“And you were on the brink of a pit of Fire” (Quran 3:103) (Qara’ati 2004,
2:124).

9. The Effects of Unity in the Islamic Society

Every action has consequences. Some of the notable effects of unity

include:

9.1. Unity as the Path to Achieving Islamic Goals

The Quran states:

“Hold fast, all together, to Allah’s cord, and do not be divided [into

sects]” (Quran 3:103).

Imam Khomeini, referring to this verse, states:
It was Islam and faith that led us to victory. If nations and
governments wish to attain success and achieve the full dimensions of
Islamic objectives—encompassing human happiness—they must hold
firmly to the rope of Allah, avoid discord, and obey the divine
command: 'And hold firmly to the rope of Allah all together and do
not become divided.' Turning away from the lofty teachings of Islam
and seeking refuge in the East or the West has placed nearly one
billion Muslims, along with their vast resources, under the control of
foreign powers, stripping them of their symbols and wealth.
(Khomeini 1999, 7:169-170).

9.2. Solidarity as the Path to Leadership for the Oppressed Nations

Imam Khomeini, citing the Quranic verse, “Hold fast, all together, to

Allah’s cord, and do not be divided [into sects]” (Quran 3:103), declares:

God has bestowed His favor upon us by dismantling the oppressive
regime through His own power—the power of the oppressed. He
elevated our nation as the leader of the oppressed peoples and, by
establishing the Islamic Republic, granted them their rightful
inheritance. | deeply appreciate this unparalleled unity, in which
nearly everyone—except for a few troublemakers ignorant of God—
answered the divine call, 'And hold firmly to the rope of Allah all
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together." With an almost unanimous vote, they chose the Islamic
Republic, demonstrating their political and social maturity to both the
East and the West. (Khomeini 1999, 6:452)

9.3. Unity as the Path to Success and Overcoming Global Powers

Imam Khomeini (RA) identified unity as a means to achieving success and

overcoming global powers, stating:
I hope that this gathering of yours, under the guidance of the Quran,
will allow you to achieve Quranic education. Raise your children
according to its teachings, aligning their actions with the commands
of the Holy Prophet (s), so that you may attain salvation. If the Quran
serves as the foundational book of a nation, that nation will prosper.
If we act upon even some of its verses, we will find success. | hope
that we not only believe in the Quran but act upon it. If we unite and
implement the verse: “Hold fast, all together, to Allah’s cord, and do
not be divided [into sects]” (Quran 3:103), Muslims will prevail over
all great powers. If we all adhere to Allah’s cord—which is the Holy
Quran and the Messenger of Allah (s)—then we will remain united,
and by doing so, we will overcome all major world powers (Khomeini
1999, 10:533-534; Ayazi 2005, 2:475).

10. The Negative Consequences of Division in Society

Just as unity strengthens a society, division leads to its weakness. The

Quran states:

“And obey Allah and His Apostle, and do not dispute, or you will lose heart

and your power will be gone. And be patient; indeed Allah is with the

patient”® (Quran 8:46).

Imam Khomeini emphasized the importance of avoiding division,
stating:

Do not fear these power-hungry forces devoid of faith, and rely upon
the Almighty God. In these critical moments, establish a covenant of

(851 JWY1) €0 Uil 2 A1 Gy Ngpmoly oSk 5 b 5 Igbid 192305 ¥ a3 ) loablzd 10



Aellall lissll daols .’ The Quran: Contemporary Studies
Al-Mustafa International University ’ Third year, Number 10, Winter 2025

Euan 9 8 e i) gal adina

unity and solidarity against the forces of polytheism and evil, and
avoid division and conflict. The spirit of faith and Islam, which is the
foundation of victory and strength, is tarnished by disputes and
factionalism based on personal desires that oppose the command of
the Almighty. Unity in truth, the unification of the word (tawhid al-
kalimah), and adherence to the word of monotheism (kalimat al-
tawhid) lead to the greatness of the Islamic ummah and ensure victory.

O Muslims of the world! What has happened to you? In the early
days of Islam, despite your small numbers, you defeated mighty
powers and established a great Islamic-human civilization. But now,
with nearly a billion people and possessing vast natural resources—
which should be your strongest weapon against enemies—you have
become weak and humiliated. Do you not realize that all your
misfortunes stem from division and discord among your leaders,
which in turn creates division among yourselves? (Khomeini 1999,
10:339; Ayazi 2005, 3:492).

A crucial point in Imam Khomeini’s discourse is his emphasis on the
social dimensions of the Quran. He argues that the Quran is not limited to
personal or ritual matters but is also a guide for solving social, political,
and economic problems. If the Quran is to be truly followed, Muslims must
implement its teachings in their collective lives. Ignoring its command for
unity is one of the signs of abandoning the Quran.

Moreover, Imam Khomeini’s speeches were not traditional exegeses
but rather practical applications of Quranic principles to contemporary
issues. Given that these statements were made during the early, turbulent
years of the Islamic Revolution, addressing diverse audiences, they serve
as valuable insights into the importance of unity. Imam Khomeini did not
merely advocate for unity among Muslims; he called for solidarity among
all oppressed peoples (mustad ‘afin) against global oppressors
(mustakbirin).

11. Obstacles to Unity
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One of the most fundamental barriers to unity among Muslims is the
practice of takfir—the excommunication of fellow Muslims—by extremist
factions. This phenomenon dates back to the early days of Islam, beginning
with the Khawarij and later manifesting in figures such as lbn Taymiyyah
and movements like Wahhabism, Salafism, and their modern
manifestations in groups like the Taliban and ISIS.

The Quran explicitly condemns this practice, stating in Surat al-
Tawbah:
“But if they repent, and maintain the prayer and give the zakat, then let
them alone. Indeed Allah is all-forgiving, all-mercifil’? (Quran 9:5). In
verse 11, it further clarifies: “Yet if they repent and maintain the prayer
and give the zakat, then they are your brethren in faith. We elaborate the
signs for a people who have knowledge”®* (Quran 9:11). Additionally,
Stirat al-Nisa’ commands: “O you who have faith! When you issue forth
in the way of Allah, try to ascertain: do not say to someone who offers you
peace, ‘You are not a believer,’ seeking the transitory wares of the life of
this world”* (Quran 4:94). Whoever demonstrates even the smallest
outward sign of Islam—such as offering the Islamic greeting (salam)—is
to be recognized as a Muslim, with all the associated rights and obligations.

The Sahith Bukhart narrates that during one battle, a man acquired war
spoils and was sitting by them when a group of Muslims arrived. He
greeted them with salam, but they killed him and seized his spoils. In
response, Allah revealed the above verse, condemning their actions
(Bukhari 1986, Vol. 4, Hadith 4315).

The Prophet Muhammad (s) also stated in a well-known hadith: “Islam
is built upon five pillars: testifying that there is no god but Allah and that
Muhammad is His Messenger, establishing prayer, giving zakah, fasting
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during Ramadan, and performing Hajj ’?® (Bukhari 1986, Vol. 1, Hadith
7).

This hadith, widely accepted by all Islamic sects, affirms that testimony
to the oneness of Allah and the prophethood of Muhammad (s) is the
defining criterion of Islam. Throughout history, Islamic scholars have
unanimously agreed that anyone who proclaims the shahada (testimony of
faith) is considered a Muslim and is entitled to Islamic legal protections,
including marriage, inheritance, and the sanctity of life and property
(Mughniyyah 2008, 152). Additionally, Islamic narrations prohibit the
killing of a monotheist who performs prayer (Mughniyyah 2008, 155,
quoting Al-Mughni by Ibn Qudamah, Vol. 7, pp. 127, 141).

Conclusion

Unity transforms Muslims from enemies into brothers, as emphasized in
the Quran, which commands believers to establish peace among
themselves and acknowledges them as true brothers in faith. This fraternal
bond instills fear in enemies, preventing them from daring to oppress or
attack Muslims. If certain individuals among believers become rebellious,
the Quran prescribes various measures to address the issue, ultimately
sanctioning military intervention to restore peace and safeguard Islamic
unity.

The Quran even refers to rebellious oppressors among believers the
faithful, implying that one should not hastily excommunicate fellow
believers (takfir). Unfortunately, extremist factions—such as Wahhabism,
Salafism, and the 1ISIS—have made excommunication a tool of division,
declaring anyone outside their ideology as non-Muslims.

Imam Khomeini (r.a.) regarded unity as the source of strength and
division as the cause of the weakening of Islam. He envisioned Islamic
unity as a grand ideal and believed it to be the key to the victory of the
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oppressed and the defeat of oppressors. Imam Khomeini diagnosed the
afflictions of the Muslim ummah as stemming from division, while its
glory and greatness lay in unity and solidarity. He proposed various
strategies to achieve Islamic unity and personally endeavored to realize
them. His vision of unity marks a turning point in the modern history of
Islamic solidarity.

This perspective stems from the historical reality that division has led
to humiliation and defeat for the Muslim world. Foreign powers have
dominated Muslim nations, colonialism has dismantled Islamic societies,
and Muslims have lost their dignity and progress in every field. As a result,
they have forfeited their independence and freedom, becoming subservient
to Eastern and Western powers.

Faced with these dire circumstances, Imam Khomeini deeply
recognized the urgent necessity of unity. He led a movement to reform
human society by fostering Islamic solidarity—and beyond that, uniting
the world’s oppressed against global superpowers. His ultimate goal was
to prevent foreign interference in Islamic affairs and empower the
downtrodden to achieve victory.

A major barrier to this goal remains the practice of takfir, which
continues to undermine Muslim unity. To counter this, intellectual and
scholarly groups must be formed to engage in theological discourse and
mutual understanding. Instead of resorting to physical confrontation,
disagreements among Muslims should be transformed into intellectual
debates and constructive discussions.
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