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Sainthood in Islamic Irfan: Comparative Study
between Ibn Arabi and Al-Amuli -

Dr. Muhammad Al-Murtada

Sainthood occupies a central position in Sufi and Irfani
thought. Despite the fact that there aren’t many differences
between the two schools in their generalities, there is a
difference in how the ideas manifested themselves in Sunni
and Shia schools. If Ibn Arabi is the center of this school in
the Sunni world, Haydar Al-Amuli represents Shia Irfan in
its first beginnings.

Ibn Arabi viewed the issue of sainthood beginning with
that pertaining to the Divine Names and its appearance
in the Seal of the Prophets, beginning with the story of
Adam (Peace upon him) and the reasons he was before
the angels. But Prophethood has ceased, only Sainthood
remains, and this names remains to Allah’s servants in this
world and the next.

Ibn Arabi states that each of Allah’s saints takes either
through the spirit of the Prophet he follows, and witnesses
through that station. It is perhaps from here that we can
understand that some saints can be better than some of the
prophets, for through following the sealing Muhammadan
Prophethood, sainthood can be greater than the
Prophethood of some prophets, and this also explains the
difference between the saints themselves through noticing
the spirit of the prophet they take from.

Despite the great closeness between Ibn Arabi and
Haydar Al-Amuli in understanding sainthood and its
manifestations and breadth, Ibn Arabi said that the seal of
the general sainthood is Jesus (Peace upon him), while the
seal of the particular sainthood is for himself. While Al-Amuli
stated that the seal of general sainthood is Ali Ibn Abi Taleb
(Peace upon him) and particular sainthood is Al-Imam Al-
Mahdi (May Allah hasten his arrival)



Acquired and Spiritual Knowledge from the
Perspective of Irfan: a comparative study of their
reality and position in Islamic Irfan

Dr. Sheikh Fadi Nasser

There is a general disagreement about the determination
of knowledge, and therefore its meanings became many.
Yet, there is a general agreement that it indicates a basic
meaning: absolute perception without limitation. Gnostics,
like all others who deal with knowledge, took special care
with the issue of knowledge. The question here is why they
use the term «Marifah» (Spiritual Knowledge) rather than
«llm» (acquired knowledge). They themselves disagree
about the difference between the two terms. Marifah is of a
thing detailed from others, while lim indicates knowledge in
general and in detail. Not all llm is Marifah, the difference
between them is the difference between the general and
particular. That is why Allah is called Aleem (one with lIm)
and not an Arif (one with Marifah).

Marifah does not take place without lim, the Arif knows
through one of the rules and qualities of lIm. In summary;, all
what takes place though Marifah must have a share of lIm.
The one with IIm becomes one who professes Divine Unity
from the aspect of Marifah and as much as he has of it this
is why the knowledge of Divine Unity in the one with lim is
higher than the one with Marifah.
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Horizons of Language in Sufi Discourse: a study of
the manifestations of language in Sufi writings

Dr. Said Aseel

This article addresses the horizons and manifestations
of language in the Sufi discourse. Sufis started from a
world that's not theirs, they felt estranged from other
people who could not understand them, realize their states,
or comprehend their experiences. Thus, they sought a
«revolution» against this world, it people, and their familiar
subjects.

They tried, as such, to form their own world, where they
can construct their spirits and thoughts according to their
experiences. They formed their own language and forms for
that world, finding the common language too narrow, just as
is the «simplicity» of this life and the people who live in it,
compared with a vast vision which cannot be narrowed or
imprisoned, as it exceeds the material world which draws
back their wild outburst.

So the Sufi experience is a breaking through and
transcendence which destroys barriers before the spirit, it
removes all that which hold it back from its journey beyond
space and time in the worlds of the spirit and imagination.
This needs a language to express it, one which combines
the details in prose and the infinity of poetry. This will provide
the Sufi experience with an opportunity to perpetually unite
poetry and verse, so that each would resort to the other in
a united harmony, in which language explodes and gives
birth to a mystically aesthetic language with it wonders,
recreating creation itself and describing a new Sufi dominion
with a revolution based on rejection, freedom, and breaking
through. A rejection of the mundane, and with it its trending
language and expressions, to expand both to accommodate
Sufi language and being, and breaking through those world
and their limits.



Living and Active Irfan in Imam Al-Khomeini’s thought
— a study in the characteristics of Irfan’s propositions-

Sheikh Rida Ramadani

Irfan is deeply present —as a way and an approach- in
human life. It is deeply connected to human spiritual growth.
Opinions disagree about it, some totally reject it, others
totally accept it and admit no other way, and others accept it
based on conditions which include considering the exoteric
outer aspect in addition to the esoteric and inner one.

Imam Al-Khomeini follows the latter trend, and disagrees
with any approach which divides the inner and the outer,
omitting the role of the Prophets and neglecting their true
role in this world. The Imam maintained that the purpose
of the Divine Prophets (Peace upon them) in this world is
the knowledge of Allah (theoretical Irfan) and to guide the
people to the ways of knowing him. He also maintained
that connection to the Sea of Divinity (practical Irfan) is the
result of the call of the Prophets (Peace upon them).

This article addressed Irfan in Imam Al-Khomeini’s
thought, explicating his particular insight into it: such as
the sainthood of the perfect man, and seeking the means
through the people of the Prophetic household (Peace upon
them), his interest in the ascending Quran, and gathering
the law and the path, and realization of the four journeys
without being limited to the stations of the gnostics. It also
discusses his direction to society, linking Irfan with politics
and Jihad, and how he faced false Irfan, and viewed Irfan
as a mean not an end.

Imam Al-Khomeini revived the original Islamic Irfan, and
drew the hearts of many to reality through the presentiment
of a pure Irfan, through which he educated many men and
women who became prepared to sacrifice all what they
own. Our human society today is in dire need of this original
Irfan.
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Islamic Irfan between the condition of perfection and
the purpose of integration from the perspective of the
School of Ahl Al-Beit (Peace upon them)

Dr. Abd Al-Fudayl Adawri

This humble contribution is a defense of a perspective
stating that irfan in Islam, and especially with Ahl Al-Beit,
gains its value from its goals, or the objective of integration
within it. This takes place as an educational and ethical
state which rules both the individual and society en route to
the promised Divine governance, to embody Divine justice
in its inclusive aspect.

The core of irfan is gaining a spiritual and inner perfection
which refines the soul, so that the knowing subject would
overcome the particular idol of the ego in a migration from
the self unto the Divine. This can only take place through
perfection as an enlightening directive. So Irfan should base
itself, in its concepts and details, on a practical application
through the original Muhammadan belief, embodied in the
school of the Imams of Ahl Al-Beit (Peace upon them) as
they are the straight path, the doors to purity, and the means
to real perfection. They are the treasuries of knowledge and
the gates to its city, and the guides of humanity through the
texts of the Divine Revelation. They take humanity from loss
and misguidance to a refinement which leads to deliverance
and equity. So Irfan as such gains an activeness and
mobility which extends from the individual to the public life,
encompassing the social, political, cultural and scientific,
integrating them all into one crucible. Then all aspects
of human mobility in this world, whether individual and
immersed in subjective particularity, or one of sharing, would
connect one individual to the other in their living reality.

Al of this is comprehended in an inclusive and universal
definition of Irfan. And we cannot theorize about this
without basing it on the reference, based of faith, and built
on admitting the leadership of the Imams of the Ahl Al-Beit
(Peace upon them). As Irfan is comprehensive of humanity
in all of its aspects, no aspect of life can do without it, not in
any position where the individual moves and exists.



In this issue, the periodical in its file «Islamic Irfan
(Mystical Knowledge): Systematic Approaches in the
Vision of Irfan and Its Application» addressed spiritual
gnostic knowledge and its applications with the Muslim
gnostics, based on the characteristics of their spiritual
propositions with models of their applications, and how it
contributed actively to human life on the intellectual and
practical levels. A number of authors and researchers
addressed the subject in five articles in the following order:
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s (4 The order of articles inissue
" 39, year 22, Winter-Spring 2018
e > Issue’s file: Islamic Irfan (Mystical Knowledge):

el il gt Systematic Approaches in the Vision of Irfan and
Its Applications

1. Islamic Irfan between the condition of perfection and
the purpose of integration from the perspective of the
School of Ahl Al-Beit (Peace upon them)

2. Living and Active Irfan in Imam Al-Khomeini’s thought
— a study in the characteristics of Irfan’s propositions

3. Horizons of Language in Sufi Discourse: a study of
the manifestations of language in Sufi writings

4. Acquired and Spiritual Knowledge from the
Perspective of Irfan: a comparative study of their
reality and position in Islamic Irfan

5. Sainthood in Islamic Irfan: Comparative Study
between Ibn Arabi and Al-Amuli

> Research and studies
1. The issue of governance: to overcome the problems
of the concept
2. Dialectic of norms and objectivity in the Islamic
epistemological system
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»  Academic readings
1. The Sage of Unity and leader of multiplicity: Imam
Al-Khomeini as the thinker of the transitional period
to the Unitarian society

»  The issue’s summary:
1. Arabic summary
2. English summary

»  Anchor of life:
1. Plan of issue 40
2. Plan of issue 41
3. Plan of issue 42



